Mysticism of Milk and Meat
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milk of its mother.

20 Behold! I send an angel before you to protect you on the way, and to bring you

Me empty-handed. 1® And the Festival of the Harvest of the first fruits of your labor that you %
sow in the field; and the Festival of the Ingathering at the close of the year, when you gather in
your work from the field. '7 Three times during the year shall all your menfolk appear before
the Lord, HAsHEM. '8 You shall not offer the blood of My feast-offering upon leavened bread;
nor may the fat of My festive-offering remain overnight until morning. he choicest first fruit
of your land shall you bring to the House of HASHEM, your God; you shall not cook a kid in the

19. nwr — The choicest. The commandment of the first
fruits [bikdeurim] applies to the seven species for which Eretz
Yisrael is known: wheat, barley, figs, grapes, pomegranates,
olives, and dates. The owners bring them to the Temple,
where they present them to the Kohen (see Deuteronomy
26:1-11). At the very beginning of the Torah, the Midrash?

{(Bereishis Rabbah 1:1) mentions this mitzvah as one of the
reasons for which God created heaven and earth.

Because bikkurim symbolize the Jew’s readiness to devote
the first fruits of his labors on earth to the service of God, the
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THE MOST EXPENSIVE MEAL IN HISTORY

Coming back to matters of milk and meat, some commentators
explain that the significance of all the precautionary measures that
create a separation between eating dairy and meat lies within those
measures themselves! The basis of this view is in the midrash which
states that when Moshe ascended to receive the Torah, the a—r—léels ob-
jected to his doing so, at which point Hashem said to them: “How can

¢ you lay claim to the Torah? Did you not violate one of its laws when
you visited Avraham, where you ate meat and milk?”® Upon hearing
< this, the angels relented and Moshe was able to receive the Torah.?
\'Iberefore, in celebration of this event, we mark the occasion every
¥ear by demonstrating how careful we are in separating between milk
and meat, for it is through this mitzvah we merited to receive the
Torah on this day.?

In truth, the above episode of the midrash is rather perplexing, with

a number of basic questions which can be raised:

1. According to Torah law, meat and milk are only forbidden for
consumption if they were cooked together. The verse does

" not seem to indicate that this was the case, for it states that
Avraham brought these items separately.
@ Even if the angels acted incorrectly on that one occasion, why
" does this mistake instantly disqualify them from receiving the
Torah? The Jewish People also made mistakes that did not dis-
qualify them!
3. There are many hundreds of thousands of angels. Why should
all of them suffer just because three of them sinned?

BRINGING BIKKURIM VS. COOKING MEAT AND MILK

Based on these questions, perhaps there is room to understand that
when the midrash says that the angels were disqualified from receiving
the Torah on account of having eaten meat and milk, it does not refer
exclusively to that occasion when they visited Avraham, but to any time
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trip to Jerusalem was celebrated in every town and city
along the way with music and parades.

Ywan-xY — You shall not cook. The prohibition of cooking
meat and milk together applies to all sheep [and cattle; not
only kid meat in the millc of its own mother. Rabbinic law
extended the prohibition to all other kosher meat and fowl].
The Torah gives this prohibition three times [here, 34:26,
and Deuteronomy 14:21], from which the Sages derive that
there are three elements of the prohibition against a mixture

of meat and milk: It is forbidden to cook it, to eat it, and even _
to benefit from it (Rashi).

The first of the ripe fruits of your Land you shall Zrin—g to
the House of Hashem, your God; do not cook a kid in its
mother’s milk.

™ What do meat and milk have to do with Bikkurim?

angels have assumed human form.
To understand how this is so, let us consult a most remarkable com-

ment of one of the great Rishonim, the Ralbag, regarding the prohibition

of milk and meat. As we know, the Torah phrases this prohibition in

terms of “cooking a kid in its mother’s milk,” even though the Oral

Tradition tells us that it prohibits cooking and eating any meat with any
milk. Moreover, it is noteworthy that of the three times this prohibition

v is mentioned in the Torah, the first two times are in conjunction with
the mitzvah of bringing Bikkurim (first-fruits) to the Beis Hamikdash.
The wording of these'two verses is, in fact, identical. They read:

R Hirsch suggests a reason for the prohibition and for its
insertion in this passage, Meat represents the animal portion
of life, the muscle and sinew. Milk represents the reproduc-
tive capacity of animal life, for milk is the nourishment that
Supports new life. In animals, these two aspects of life are
dnseparable; animals instinctively eat and reproduce. Man

has a higher calling. He must not mingle these aspects of his °

( nature. To the contrary, he must learn to differentiate be-\ '

\ tween his activities and — primarily — to subjugate them al §>l/ ;

.| to his duty to grow in the service of God and to put Godlines:

\into all his activities. This higher duty is symbolized i e

prohibition against mixing milk and meat, Its proximity to
the Taws of the festivals and the first fruits conveys the teach-
ing that one who succumbs to his animal instincts destroys
the holy nature of the seasons and God's blessings of pros-
perity.
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fwe wish to understand the duality of spirit and matter,
of soul and body, we must understand the subject of
food and the function of eating. We note that the

Creation includes the function of eating; in fact, life depends
on this function. Why is this necessary? Given the axiom that
nothing in the world is superfluous, what is the essential

-

f the idea of eating
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"i ~ Z'e have seen that the mouth performs functions of
connection. In the world at large these functions
are located at the site of the Beis Hamikdash, the
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Beis Hamikdash

w L F

Temple, and are reflected in its essence. The
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It behooves us to consider why HKB"H, the Giver of the Torah,
‘juxtaposed the mitzvah of “bikkurim”—bringing the first fruit to
the Beis HaMikdash—with the prohibition of eating meat and milk
together. Atfirstglance, there does notappearto be any connection |
between these two mitzvos. Secondly, what is the divine rationale ®
i i underlying this prohibition? In truth, Rabeinu Bachayei here )
presents a tremendous chiddush concerning this prohibition.
First, he presents several rationales for this prohibition; then, he
cites a Midrash that states that this prohibition is categorized as a
—+ “chok”—a law whose rationale will remain unknown until HKB"H
reveals it to us le’asid la'vo. Here are his sacred comments:

B , -

We will begin to shed some light on the matter by introducing
what the Shela hakadosh (Mishpatim) brings down in the name
of the divine kabbalist, Rabbi Menachem Recanati, regarding the
reason for the prohibition to eat meat with milk. He explains that
meat, which is red, represents “din”"—divine justice; whereas,
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% milk, which is white, represents “rachamim”—divine mercy;
hence, it is improper to mix the two. Apropos this subject,
we find illuminating words in the writings of the Ben Ish Chai
(Beha'aloscha). Aside from mentioning the kabbalistic distinction
that meat represents “din” and milk represents “chesed” (divine
kindness and favor), he goes on to explain why it is prohibited
to consume meat until after it has been properly slaughtered:

~J Therefore, meat can only be eaten (and rectified) after it has

* been slaughtered. Therefore, a boor is not worthy of eating
meat. Since he represents divine justice, he is incapable of -
mitigating and affording the meat tikun by extracting the
sParks of kedushah that have reincarnated into it.

- e 19
In Sha'ar HaMitzvos (Eikev), our master the Krizal,—exblains—tg
rationalefor this pronouncemet. He teaches us that the act of eatin
g is itself a form of service:of Hashem. For, the purpose of eating is foi?
Km.am to elevate the holy sparks — the "nitzotzei kedushah” — that are )
d{«spersed among the four categories that comprise creation: ,omm
=2, m m—"domeim,” “tzomeiach,” “chai” and “midaber”

The “inanimate"cgategory, «mnv, the lowest category, consists
of all objects thaare stationary and cannot change locations
on their own —,such as earth, rocks, water and salt. The next
category, “plant-life,” «rme», possesses a life-force and includes
ev\erything that has the ability to grow and thrive — such as
trees, grass, plants and vegetation.

’(he "animal;’aegory, «n», possessing an even greater, more
d,e\veloped life-force, includes living creatures that possess the abili?y
to move from place to place. The highest category, man, «131a»,

>‘fc\orresponds to human beings — whom HKB"H endowed with the
pawer of speech. As the passuk states (Bereishis 2, 7): vaxa mpow
wrnwnby e ernmw —and He blew into his nostrils the soul
of life; and man became a living being. The Targum comments: .
«NYon Y mea nm» — the power of speech comes from the living
soul that«’HKB;'H, so to speak, blew into man'’s body.
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Examining this system, we find that HKB"H created the
universe such that each category in this hierarchy derives its
nourishment from the category below it. How so? The plants

nd vegetation, "ma1n», receive nourishment from the soil of th
garth, »mmv1”; thus, the sparks and elements of the inanimate

matter are incorporated into the "mat¥” and become inseparable /)

from it. As a result, the holy “nitzotzot” originating from the
inanimate category are elevated and become an integral part of

P

the plant category.

8 The animals, "mn", feed off of the plants and their essence
becomes inseparable and indistinguishable from that of the
animals. Thus, the holy “nitzotzot” previously found in the "rmaw”
category are elevated to the category of animal-life, ns, and are
integrated into this category.

-dlas, man, "aman’, possessing the faculty of speech, is
non{rished by the meat and flesh of creatures in the animal
category, "nn".  When he slaughters a kosher animal according
to Torah guidelines, and consumes its meat after reciting a

animal—which already contains the “nitzotzot” of the plant-life

éberachah, he incorporates the life-force and holy "nitzotzot" of the
and inanimate elements — as an inseparable part of his being.

The whole point of this system is to elevate all of the
"nitzotzei kedushah" dispersed throughout creation to the level
of "midaber." Then, man, with the power and life-force of all
t_'l_x—c;ée "nitzotzei kedushah," can utilize them all in the service

of Hashem. Thus, the "domeim," "tzomeiach" and "chai" all
engage in Torah study and the service of Hashem. As a result, all

@ the "nitzotzei kedushah" in the universe can achieve tikun and
ascend as a pleasing, aromatic korban to Hashem.

o If, however, after consuming the animal, the person neglects
to utilize these additional powers to serve Hashem; or, on the
céﬁfrary, he uses these powers to perform meaningless activities
and most certainly if he utilizes them to commit an aveirah, chas
v'shalom; not only does he fail to elevate and rectify his newly

acquired "nitzotzei kedushah," but he actually drags them n

to perdition. For, they have participated in his aveirah.

Accordingly, we can comprehend why the Ben Ish Chai asserts

that meat represents “din.” It cannot be eaten and rectified as
simply and easily as milk and other foodstuffs; they need only
be consumed or drank with a berachah. Before meat can be
consumed and rectified, it requires a proper, kosher shechitah
performed by someone who is familiar with and well-versed in
the halachos of shechitah. Due to its inherent characteristics of
<+b.“din,” its tikun demands greater effort. This also explains why
and “ahm ha'aretz” is prohibited to eat meat, whereas he is not
prohibited to eat foods that do not require shechitah. For, as we
-have learned, the meat can only achieve tikun, if it is consumed
by a talmid-chacham, who recites a berachah over it and uses the

- energies he receives from it to study Torah.

A0t Is Prohibited to Eat Meat before Milk because
We Hold that the Bottom Element Prevails

We will now return to the words of the Ben Ish Chai. He
presents a fascinating rationale, in the name of a kabbalist, for
Cl\lazal's prohibition to eat dairy for a period of six hours after the

cc')Eumption of meat. In contrast, after consuming dairy products,
they allow meat to be eaten after a short period of time. He refers
to a dispute in the Gemara (Pesachim 76a) | concerning something

EX SN
forbidden and hot that falls into something permitted and cold; or,
vice-versa, something forbidden and cold that falls into something
{ permitted and hot: "2 fix>*» =mx 3v"—Rav says that the upper

' one prevails—the component on top dominates and governs the
status of the bottom component. Hence, if the top component is
hot, it heats up the bottom component, and both are prohibited.
ff,\however, the top component is cold, it cools the bottom
component (thus, only the surface of the bottom component is
prohibited). "33 xnn mrYxmer'—Shmuel says that the bottom
one prevails—it determines the status of the upper component.

Rashi teaches us that even though the halachah accords with Rav in
prohibited (ritual) matters of law (as opposed to monetary laws),
hﬁthe halachah accords with Shmuel, because two Baraitot
support his opinion. Based on this ruling, the Ben Ish Chai writes
in the name of the Kabbalist, Rav Sasson Mordechai z"1:

23 { If one ate dairy first, signifying that the “chesed” entere

first; he is permitted to eat meat afterwards, before the first
has been digested, since “the bottom one prevails.” Thus, the
\ “chesed” compels the “din” that follows it. On the other hand,
if one ate meat first, signifying that the elements of severity
and “din” entered first, then it is not permissible to eat dairy
({1 short time) afterwards, so that the forces of “din” will not
prevail. Instead, one should wait until the meat is digested,
which is after six hours. Thus, the power of the forces of “din”
® will be eliminated, and, then, it is permissible to eat dairy.

The Ben Ish Chai concludes his sacred remarks as follows:
Therefore, one must be extremely careful with regards to
the prohibition of “basar b’chalav,” because this prohibition
encompasses many halachos. One must observe its halachos
conscientiously, so that one will not fail, chas v’chalilah, in
any matter. Hashem, blessed is He, will not withhold any
good from those who behave justly and He will protect the
paths of His devotees. '

g\u( The Malachim Did Not Receive the Torah
because They Ate “Basar B’Chalav”

At this point, it gives me great pleasure to present to our
esteemed audience a wonderful elucidation from the holy master,
Sar Shalom of Belz, zy"a. He addresses a passuk in parshas
Vayeira related to the meal that Avraham Avinu prepared for

- the malachim that came to visit him (Bereishis 18, 8): mxnn mp»”
"arran’ v oY WK 9pat 131 am—he took butter and milk and
the calf which he made, and placed these before them. The
Tosafists explain in Da’as Zekeinim, in the name of the Midrash:

This teaches us that he fed them “basar b’chalav.” So, when
HKB"H wished to give the Torah to Yisrael, the malachim
petitioned, “Place Your glory in the heavens.” He replied to them,
“Itis written in the Torah: ‘You shall not cook a kid in its mother’s

milk. Yet, when you went down below, you ate meat with
milk"—as it says, “He took butter and milk. ..” Immediately, they
conceded to HKB"H. This is evident from that which is written
in parshas Ki Sisa (Shemos 34, 27): “For according to these words
have I entered a covenant etc.” Just before this, it is written (ibid.
26): “You shall not cook a kid in its mother’s milk.”

The commentaries find this perplexing. After all, according to
theorder of the items listed in the passuk above, the malachim ate
%hg 2 dairy first and only afterwards ate the meat. As we know, it is
permissible to eat meat after dairy. So, why did HKB"H fault the

malachim for transgressing the prohibition of “basar b’chalav”?

,~/ Sar Shalom explains that the malachim made a fundamental




/

*H.

/
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h&istak‘eZ T};ey argued: “Place Yod{'vg_lt-)g in the heavens"— 3 T

because they held that the halachah accords with the opinion of
Rav that “the top dictates.” Therefore, because they reside in
the heavens, and they are on top of the earth, they prevail over
the inhabitants below on earth. Of course, they erred, because
the_halachah accords with Shmuel—*“the bottom dictates.”
Hence, Yisrael, below, prevailed over the heavenly malachim and
received the Torah.

This illuminates for us HKB"H's response to the malachim—
that they do not deserve to receive the Torah, because they ate
“basarb’chalav” by Avraham. In truth, they ate the dairy products
first and the meat afterwards. However, their claim to the Torah

was based on their opinion that the “top prevails.” If that were
so, then it would have been prohibited for them to eat meat after
dairy, because the meat on top—representing “din”—would
prevail over the dairy below—representing “chesed.” In this]

manner, HKB"H proved to them that the halachah accords with

Shmuel—"the one below prevails” That being the case, Yisrael-”

deserved to receive the Torah.

Ab

Justifying the Mitigation of “Din” with “Chesed”

The explanation given by the kabbalists, however, is very
surprising. They explained that it is prohibited to mix meat and
milk, because it is prohibited to mix the “din” of meat with the
“chesed” of milk. Yet, all of our sacred sources encourage us to

5€mitigate the force of “din” by combining it with “chesed” The

supreme example of this is HKB"H, King of the Universe, Who
performed an amazing union of “din” and “chesed” during the
creation of the world. As it is written (Bereishis 1, 1): X3 mowxas”
"YINT AN 8w AN 2vRpYN—in the beginning, Elokim created the
heavens and the earth. Rashi points out that the opening passuk
of the Torah employs the name Elokim rather than Havaya; this
indicates that the Creator initially intended to create the world
based on the midah of “din.” He foresaw, however, that the world

/could not survive based on this strict standard. Therefore, He

preferentially partnered the midah of “rachamim” with the midah
of “din.” This partnership and preference for “midas harachamim”

“are evident in the passuk (ibid. 2, 4): "mmawt N DphR 1 ey Bran,

Note that in this passuk both divine names are employed, but the

the Maor V'Shemesh writes: “And Havaya will be Elokim t(;
me"—the forces of “din” will be mollified by “rachamim.”

'P\Mth this understanding, we can only wonder why the Torah

prohibited eating meat with milk, so as not to mix the forces of
“din” with elements of “chesed.” Seemingly, it would have been

advantageous and desirable to sweeten and mollify the “din” of
the meat with the “chesed” of the milk.

The Chasam Sofer explains theT'natter based on the teaching of

the Arizal in Sha'ar HaMitzvos (Eikev) cited above. The purpose
of eating meat after it has been slaughtered properly is to elevate

the sparks of kedushah within it from the level of “chai” to the
leyel of “midaber.” By utilizing the power and energy received

¢ from consuming the meat to study Torah and serve Hashem, a
Jew elevates all of the holy sparks contained in the animal.

With -this understanding, the Chasam Sofer teaches us a
tremendous chiddush. In the original concept of creation, man
was not meant to cause the animal to suffer by slaughtering it. He
was meant to rectify its “nitzotzei kedushah” by drinking its milk

and producing dairy products for consumption. However, after
Adam HaRishon sinned by partaking of the Eitz HaDa'as, and
he was followed by the generation of the mabul, who corrupted

every aspect of life on earth, HKB"H allowed Noach and his

: descendants to eat meat that was slaughtered properly. For, at
that point, the only way to rectify and elevate the holy sparks
" within the animal was by eating its meat.

~

.

~ themselves.”

:

3

On the day of Matan Torah, however, prior to the “cheit ha'eigel,”
Yisrael returned to the level of Adam HaRishon prior to the sin. As
the Gemara explains (A.Z. 5a): 8 8bw 1O RUR N AR YR B3P RY”
"3 wbw nnan wYr—Yisrael only received the Torah, so that the
Malach Hamaves would not prevail over them. So, once again,
they were only able to rectify the sparks of kedushah in an animal
by consuming dairy products but not its meat (because they were
not allowed to kill animals). After the “cheit ha'eigel,” however,

/\/when the death decree was reestablished, man was allowed once

again to eat meat that had been properly slaughtered.

ﬁ C6mbinmg the Ideas of the Chasam Sofer
and the Yismach Moshe

It is with great pleasure and delight that we will now combine
the insight of the Chasam Sofer with an insight from his friend
and colleague, the Yismach Moshe (Terumah). He provides an
explanation for the mitzvos of terumah and ma’aser—setting aside
portions of our grain for the kohen and the levi respectively:

The point is that all things possess “nitzotzei kedushah”;
theyrequire tikun to elevate them from the levels of inanimate
@jects, plants life and animal life to the level of speaking

f reatures (namely human beings). Now, not every person is \
capable of fulfilling this divine task, to rectify (the nitzotzot) by
( means of proper consumption. Hence, these kohanim were
designated to serve him, and also the leviim to a lesser degree,
asjtstates (Devarim 17, 9): “You shall come to the kohanim and
to the leviim, etc.” Therefore, HKB"H commanded to separate
erumah for the kohen; through His divine kindness, He makes

; sure that the essence of the spark will take this form (terumah

or ma'aser). Therefore, it is referred to as “Reishis,” as we find
" (Amos 6, 6): “And with the choicest (“Reishis”) oils they anoint
Therefore, a severe punishment is reserved
f(,)r the outsider (non-kohen) who eats it, so as to prevent the
desecration of its kedushah. Therefore, it is referred to as
being holy. The lower-level sparks become ma’aser; whereas
the animal portions are for the kohanim.

The Yismach Moshe points out that this is the significance of
the name "mavin’—which comes from the Hebrew word meaning
{"tg elevate.” By having the kohanim consume this portion with

kedushah and taharah, they successfully elevate the sparks of
kedushah to Hashem. His grandson, the Yitav Lev (Shelach),
adds the following thought:

39 AndIwilladda spicy tidbit. By having the kohanim elevate
the choicest and primary portions of the produce toward
Heaven, the entire produce follows its lead (it is pulled along
and elevated). This makes it easier for the owners to elevate
the rest of that particular produce, as well, to its source,

%through their consumption. Alsg; seeing as the separation

‘ o@a portion and the giving of it to the kohen is performed
as one of Hashem’s mitzvos, a spirit of kedushah rests upon

v that object. This assists and supports the owners’ efforts to

consume it “I'shem shamayim” and to elevate the remaining
and leftover portions to Heaven,

This clarifies the explanation of the Chasam Sofer very
nicely. Before Adam HaRishon ate from the Eitz HaDa’ as, he
did not have to slaughter an animal and eat its meat in order
to elevate its sparks of kedushah. Instead, HKB”H arranged for
all of the “nitzotzei kedushah” of that animal to enter its milk.
So, when man drank that milk “I'shem shamayim,” all of the
“nitzotzei kedushah” that were previously in the meat were also
elevated. This process was obviously preferable, because it was

not necessary to kill the animal; the animal could be rectified
while still alive,
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Now, based on what we have learned from the Chasam Sofer, we
can shed some light on the explanation of the kabbalists mentioned
earlier. They explained that eating meat is associated with “din”;
whereas eating dairy is associated with “chesed.” We pointed out
that according to the original plan of creation, it was not necessary
to slaughter an animal. Instead, all of its “nitzotzei kedushah” could
be rectified by drinking its milk or consuming its dairy products.
Due to the “cheit Eitz HaDa'as,” however, the only way to rectify the : - = -
meat was by means of shechitah and actual consumption of the -mm-: ‘79 15?: I: 3 L{"
meat itself. Thus, it turns out that eating meat arouses the “din” ; =

ﬁof the “cheit Eitz HaDa'as.” On the other hand, dairy products are SRt
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associated with “chesed.” For, the plan of creation was to perform
a “chesed” on behalf of animals by rectifying their “nitzotzei
kedushah” through the consumption of dairy products.

Following this line of reasoning, let us now clarify the
explanation of those kabbalists regarding the prohibition of
“basar b’chalav” They asserted that it is prohibited to mix the
“din” of meat with the “chesed” of milk. We found this quit\e
surprising, since the aim of our avodah is to mollify the force and

: DYORT MW YW DNmow NS
severity of “din” by connecting it with “chesed.” In light of what oPhohR %189 abm wa nrnia
oW
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we have just learned, we can provide some clarification. Itis only ,'_‘ " TR 7735 SwY T on 99 ,yewn

i i ilk and meat together that their
l/ e wich PEgAIs 0 caunz el g 3t ng abn X ,‘711!‘\1 92 WK 9277 oy T
) combination causes gmplification of the “din.” Because when :
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\we consume dairy products, we are only rectifying their sparks b .
9
of kedushah. This arouses the force of “din,” because, originally, mwyn bwani 03 121 *IA1 DR 27400 RID
J consuming dairy products also provided tikun and elevation onY pooRA RIT PYRI 19 ,A7°IR? 1KY

~for the “nitzotzei kedushah” of the meat. The “cheit,” however,
altered the situation. After the “cheit,” it became necessary to
slaughter the animal. Therefore, HKB"H prohibited us from
eating “basar b’chalav”; they must be eaten separately.

}9\ Let us compare this to another halachah in the Shulchan

Aruch (0.C. 271, 9). When making kiddush, the two loaves of

bread—the “lechem mishneh”—must be covered. The Tur (ibid.)
. explains in the name of the Yerushalmi that this is done so that
the bread will not be embarrassed by the fact that kiddush is

being recited over the wine and not over it. This is the established

practice even though when the seven species are mentioned in
the Torah, wheat is mentioned ahead of wine (Devarim 8, 8):
maa1 mmpwl fun yar'—a land of wheat, barley, grape, ...” So,
we can suggest that the same applies here to the prohibition of

“basar b'chalav” They must be consumed separately, so that the)

meat will not be embarrassed by the fact that it could have beens

Srectified by the consumption of dairy products.

We can now comprehend why HKB”H chose to juxtapose the
pesukim of “the earliest of the ‘bikkurim’ of your land you
-shall bring to the House of Hashem your G-d” and “you shall
not cook a kid in its mother’s milk.” The underlying rationales
for both mitzvos are similar. As the Yismach Moshe taught
us, HKB"H commanded us to bring the “bikkurim” to the Beis
HaMikdash, so that the “nitzotzei kedushah” in the “bikkurim”
and in all of the grain would be rectified by being eaten by the

j‘]‘cohanim. Similarly, itis prohibited to eat meat with milk, because

it could have been possible to rectify the “nitzotzei kedushah” in
the meat also by consuming the milk and dairy products. Eating
them together, however, arouses the force of “din.”
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242 3, THROUGH THE PRISM OF TORAH

ur Rabbis say that spec1f1ca11y in Devorim there is

particular significance in the juxtaposition of one

parashah with the next. This one begins with the

mitzvah of 0°1192 and the previous one ends with the episode

of Amalek. What is the connection between the two, especially

as the opening word "M commences with the adjunctive letter
3, linking them both?

The Ramban writes in his famous letter to his son, “The

finest of all character qualities is humility.” If one analyses the

whole procedure of 8"1133, it will become evident to what extent

l\iumbleness lies at the heart of this mitzvah. A landowner works

long hours in his field, preparing the ground, sowing the crops,
tending their growth and pruning the fruit trees. Only after
months of backbreaking toil, pis efforts are blessed with success
and first fruits ripen.

His _joy at their appearance is immense, but instead of
keeping them for his own pleasure, he takes them to the n°a
wTpnn and donates them, so to speak, to the Almighty. By doing

so, he acknowledges that without Divine help there would not

be any fruits. Hashem created the soil, provided the rain and

seed and generated the miracle of growth. He also gave th_e;z

\ farmer his physical strength, good health and agricultural acu- \

““men. In fairness, this produce belongs to the Almighty.

This practical recognition of man’s total dependence on
Hashem is the attribute of self-effacement at its best. Small
wonder, therefore, that our Sages proclaim that it would have
been worthwhﬂe to have created the world for the sake of Mx3n

much tlme, energy and cost and then declares to Hashem, “It is

/F all rightfully Yours,” it is a level of humility which is unequalled

and justifies the whole creation. - gty ’
"3 R, Bornskin— Sha¥oth
3’1 The Ralbag explains. The mitzvah of Bikkurim addresses something

that can either strengthen a person’s connection with Hashem orloosen
it, namely, Hashem running the world through the laws of nature.
If a person recognizes Hashem- as the Force behind natural law, that
\H/can serve to further enhance his appreciation of Hashem’s power and
wisdom, which will bring him closer to Him. However, the very same
laws of nature can be the cause of a person distancing himself from
Hashem, by refusing to recognize Him as the One Who controls them.
The mitzvah which helps to ensure that a person will react to natural
law in a positive way is Bikkurim. In bringing the first-fruits to the Beis
Hamikdash, the person is thereby recognizing that it is Hashem Who
allowed them to come into existence through the agency of the agricul-
tural cycles that He set up.

Continuing in this vein, the verse concludes by saying, “Do not cook

kid in its mother’s milk.” With these words, the Torah is expressing "

the antithesis of Bikkurim. A mother’s milk is meant to bestow life to her
young. To take that very life-giving entity and use it as part of the pro-
cess that accompanies the kid’s demise is an abomination of the highest
order. This is the connection between the two parts of the verse, for,
in a sense, when a person fails to bring Bikkurim, he is also “cooking
a kid in its mother’s milk.” He is taking the laws of nature that should
he promoting and enhancing his spiritual life, using them instead to
" “cook” it, i.e., terminate it. .

Based on this idea, perhaps we can understand the midrash regard-
ing the angels eating meat and milk on a deeper level. Upon reflection,

3% ; 7

the ultimate eipressioﬁ of the idea of “mother’s milk” as explained
by the Ralbag is physical life itself. Human beings have certain drives
which, if channeled correctly, can be the basis for existence on an en-
tirely elevated level, but which, if followed blindly, can als6 be the cause

for dov&n?aﬂ. As we have discussed in an earlier chapter,'? the argument

of the angels in their objecting to man receiving the Torah was that it

was degrading for the Torah to be handed down to a realm where such

w.
'%antithetical drives exist. To this, Hashem responded, “For you angels,

it would indeed be courting disaster, for you have never had a positive

_experience in the physical world. For you, the ‘milk’ of physical life has

), pever been a life-giving entity; you have always ended up bemg ‘cooked’
~in physicality.”

Perhaps the reason for the angels’ failure in this regard is that an-
gels, by their make-up, are entirely dedicated to one thing. Thus, for

example, we find that an angel is never entrusted with two tasks, since
its entire existence is focused on a particular mission. This singularity
is a great asset indeed—as long as they are spiritual beings. However,
when an angel assumes physical form and attains physical drives, that

g very singularity can direct it toward a singular pursuit of physical goals.

In that situation, there is no additional facet that can exert its influence
and override the physical tendencies. Man, however, is different. His
ake-up contains a higher element alongside his physical drives. For 3

him, the milk of physical life can indeed be a platform leading to a higher
level of existence. Granted, he is capable of making mistakes—and he
has—but he is also capable of achieving stunning success.

Thus, when Hashem disqualified the angels from withholding the
Torah from man based on their eating meat and milk, it was not only

a reference to that isolated incident involving those three angels who

visited Avraham’s house. Rather, it was a statement that relates to the
core distinction between their experience with physical life and that of
the Jewish People.
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